Hymns of the Atris
HYMNS TO INDRA, THE DIVINE MIND
The first Hymn to Indra

RV 5.29
rsi: goriviti Sakalya; devata: indra, 9 prathamapada, indra or usana; chanda:
tristup
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Analysis of RV 5.29
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tri aryama manuso devatata tri rocana diviya dharayanta
arcanti tva marutah patadaksas tuvam esam fsir indrasi dhirah 5.029.01

1. Three mights has the Fulfiller of aspiration in man’s building of the
godheads, three luminous strata of the Heavens these uphold, yea, the
song of the Thought-gods when they are purified in their discernment is
thy illumination, but thou, O God-in-Mind art the thinker and their Seer of
the Truth.

Interpretation:

“The three powers of the Supermind upholding the three luminous realms of
Svar, supporting the three heavens of the Mind, find their fulfilment in man’s
aspiration towards the manifestation of the Divine. And when the Maruts, the




Thought-gods, shine, flaming with the Word, getting their discernment purified, it
is You, O Indra, who [reveals himself to them as] their Seer and thinker of the
Truth.”

In one verse the whole Vedic Vision. The triple Supermind upholds by the triple
Svar the triple Heaven of our mentality. And when the Thought-gods, Maruts, the
gods of our mentality purify their discernment by the Word, they recognise their
Lord within them, their Seer and Thinker of the Truth: Indra.
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anu yad Tm maruto mandasanam arcann indram papivamsam sutasya
adatta vajram abhi yad ahim hann apo6 yahvir asrjat sartava u 5.029.02

2. When the Thought-gods sang the hymn of his illumination and its strains
pursued the movement of his ecstasies, for he had drunk of the wine of
our delight, then he took up his lightning, then he slew the Python, then he
released the mighty Waters to their flowing.

Interpretation:

“And after this when Maruts flamed in chanting the Word to Indra, who thus drank
of Soma, then takes He Vajra and strikes the Suffocating Power: Snake,
releasing the ever streaming waters to their flowing.”

This process of extracting Soma is depicted in RV 1.169 differently, where Agni is
born in the plants by the Maruts shaking up the foundations, who thus get their
power from Indra piercing our being with the Blade of Light.

So, when Maruts are flaming, chanting to Indra, Agni is already fully kindled and
the Soma has been already offered to Him. Having drunk of that Soma, which
Maruts flaming in chanting provide, Indra strikes the Obstructor of the Divine
Waters: Ahi, or Vritra and releases the Divine Waters to their flowing.

Vocabulary:
mandasana, mfn. being delighted , joyous , glad , intoxicated , inspirited RV.
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uta brahmano maruto me asya indrah sémasya susutasya peyah
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3. O ye Strong Movers, O singers of my soul-thought, let the Puissant One
drink of this my wine that | have pressed out perfectly; for this is the food
of the offering that finds for man the radiances; of that when he had drunk,
God-in-Mind slew the Python.

Interpretation:

“‘May Indra drink from the perfectly extracted Soma of my delight, and You, O
Maruts, the singers of my soul-thoughts.

This is indeed the offering, which must be offered, for it led man to the discovery
of the realms of the Rays of Light, and having drunk of it Indra killed the Python.”

Maruts are the Singers in the heart of man of his soul-aspirations, soul-thoughts,
or the hymns rising from the soul. Indra is the God-in-Mind, the Lord of the Divine
Mind striking with lightning the Darkness and Narrowness of our Being, Ahi, from
above.

When these two are united by perfectly offered delight of existence, which is
extracted by man, then they together release him from the darkness and
narrowness of his existence.

In other words, when the aspirations rising from the heart, the soul-thoughts and
the inspirations descending from above, the overhead intuition, come together,
the narrowness of our being can be overcome.
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ad rodasT vitaram vi skabhayat samvivyanas cid bhiyase mrgam kah
jigartim indro apajarguranah prati Svasantam ava danavam han 5.029.04

4. More vastly he supported heaven of mind and earth of body and his wide-
yawning extension became a terror to the Beast; he forced him to draw in'
the expression of his sinuosities and smote down the Son of Division as
he hissed against him.

Interpretation:

“‘From the Beyond He comes and fixes the shining firmaments in their vaster
being! Dressing himself in them as in his garments he scares the Beast away!
Devouring the Devourer, Indra strikes Danava, the Divider, who thus was hissing-
breathing-snoring-groaning against him.’

From the beyond he fixes the firmaments in their wider being; and putting on
heaven and earth as garments (embodying himself within them, as it were), he

" away



thus becomes a terror to the Beast, forcing him to draw back his sinuous
expressions, he smites the Danava down, hissing against him.

Vocabulary:
viskambh, to fix, support, prop RV. to hurl, cast ib. to come forth, escape Bhatt;

Caus. [-skabhayati], to fix firmly RV. AV.

samvivyana, mfn. clothing one's self in (instr.) RV.

ligarti, m. a swallower RV. v, 29 , 4.

apagr 2. [Intens. part. -jargurana] mfn. devouring RV. v, 29 , 4.

samvye P. A, (pf. p. -vivyana q.v.), to roll or cover up RV. Bhatt., to put on, wrap
one's self in (acc.) RV. BhP.; to supply or furnish or provide or equip with RV. AV.
ParGr.
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adha kratva maghavan tabhya deva énq visve adaduh somapéyam
yat siriyasya haritah patantih purah satir Upara étase kah 5.029.05

5. Then all the gods gave to thee by their will-in-works, O lord of the
plenitudes, their draught of the wine of ecstasy; the brilliant-hued horses of
the Sun of Truth as they galloped in front, for the white-shining soul thou
madest to mount upon the higher levels.

Interpretation:

“Thus by the Will Power [that creates the Sacrifice] the gods gave you their
portion of the delight of Soma, O Lord of plenitudes, when the mares of the Sun
flying in front you made follow after Him, the Etasha!”

Literary ‘purah satir upara etase kah’ means ‘those who are in front in the Etasa
you made them follow’. Eta8a is the name of the Sun, or the Horse of the Sun.
The mares mentioned here can be representing the powers of the Male Etasa, as
the Force of the Sun, symbolising the manifestation of the Sun here in the lower
hemisphere. First the Sun is following his rays, then he is leading them. There is
a description of the similar kind in the hymn to Surya by Kutsa Angirasa, where
the Sun is following the Dawn as a young man follows his lady, she leads him
there where the heroic souls of man are doing sacrifice:
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sliryo devim usasam rocamanam maryo na yosam abhi eti pascat
yatra naro devayanto yugani vitanvaté prati bhadraya bhadram 1.115.02

Interpretation:

“"The Sun follows after the Dawn, resplendent Goddess, as a man follows a lady,
where the heroic souls [of men struggling], seeking after the divine manifestation,
spread the Blissful for the Blissful!”?

So the Sun is following the Dawn there where the divine souls of heroic men are
sacrificing or spreading the Blissful wide in Time and Space for the sake of the
Blissful.® It is the Dawn who brings Him there, she is rocamana, shining with his light
of the rocana, and he follows her, like a young man goes after a beautiful woman: to
realize all his desires in manifestation.
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bhadra asva haritah siiriyasya citra étagva anumadiyasah
namasyanto diva a prstham asthuh pari dyavaprthivi yanti sadyah 1.115.03

Interpretation:

“Blissful are the powers-horses of the Sun, bright in consciousness, with brilliant
powers, they should be all successfully welcomed [here]! For these, bearing our
prayers, ascended to the top of Heaven, and in a moment they spread all over
Heaven and Earth.”

Vocabulary:

upara mfn., situated below, under posterior, later nearer, approximate RV.; m. the
lower stone on which the Soma is laid (that it may be ground by means of
another stone held in the hand) RV. i, 79, 3; the lower part of the sacrificial post
VS. SBr.

etaSa, mfn. of variegated colour, shining, brilliant (said of Brahmanas-pati) RV. x,
53, 9; m. a horse of variegated colour, dappled horse (esp. said of the Sun's
horse) RV.; N. of a man (protected by Indra) RV.

sati, N. of the goddess Durga or Uma (sometimes described as Truth personified
or as a daughter of Daksha and wife of Bhava [Siva] , and sometimes

2 Griffith’s translation: “Like as a young man followeth a maiden, so doth the Sun the
Dawn, refulgent Goddess: Where pious men extend their generations, before the
Auspicious One for happy fortune.”

® In the hymn to Vi§vakarman it is said: svadhavah/ svayam yajasva tantvam
vrdhanah// RV 10.81.5

4 Griffith’s translation: “Auspicious are the Sun's Bay-coloured Horses, bright,
changing hues, meet for our shouts of triumph. Bearing our prayers, die sky's ridge
have they mounted, and in a moment speed round earth and heaven.”



represented as putting an end to herself by Yoga, or at a later period burning
herself on the funeral pyre of her husband) Pur. Kum.
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nava yad asya navatim ca bhogan sakam vajrena maghéava vivrscat
arcanti indram marutah sadhasthe traistubhena vacasa badhata dyam 5.029.06

6. When the Lord of our plenitudes severs at one blow with his thunderbolt all
the ninety and nine coils of the Serpent, then the Thought-powers sing to
him a song of illumination in the seat of our session and with the Word of
the triple rhythm they press against our heavenly barrier.

Interpretation:

“When the Lord of Plenitudes with his thunderbolt cut the coils of the Serpent into
99 pieces, then the Maruts flame together, praising Indra, with the Word of the
Tristubh, of the triple affirmation, pressing upon the Heaven.”

The triple affirmation or establishment, traistubhena vacasa, with which they
press upon the heavenly barrier, dyam, of our mentality can be seen as the
affirmation in the triple heaven itself, tisro dyavah. It is when the Obstructer,
Vritra, Ahi is smitten with the thunderbolt of Indra, then the Maruts press on our
physical Mind, demanding the manifestation of the Divine Light in the world.

“The constantly recurring numbers ninety-nine, a hundred and a thousand have a
symbolic significance in the Veda — says Sri Aurobindo - which it is very difficult to
disengage with any precision. The secret is perhaps to be found in the multiplication of
the mystic number seven by itself and its double repetition with a unit added before and
at the end, making altogether 1+49+49+1=100. Seven is the number of essential
principles in manifested Nature, the seven forms of divine consciousness at play in the
world. Each, formulated severally, contains the other six in itself; thus the full number is
forty-nine, and to this is added the unit above out of which all develops, giving us
altogether a scale of fifty and forming the complete gamut of active consciousness. But
there is also its duplication by an ascending and descending series, the descent of the
gods, the ascent of man. This gives us ninety-nine, the number variously applied in the
Veda to horses, cities, rivers, in each case with a separate but kindred symbolism. If we
add an obscure unit below into which all descends to the luminous unit above towards
which all ascends we have the full scale of one hundred.

It is therefore a complex energy of consciousness which is to be the result of Vayu's
movement; it is the emergence of the fullest movement of the mental activity now only
latent and potential in man,—the ninety and nine steeds that are yoked by the mind. And
in the next verse the culminating unit is added. We have a hundred horses, and because
the action is now that of complete luminous mentality, these steeds, though they still



carry Vayu and Indra, are no longer merely niyut, but hari, the colour of Indra's brilliant
bays.” °
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sakha sakhye apacat tlyam agnir asya kratva mahisa tri satani
tr1 sakam indro manusah saramsi sutam pibad vrirahatyaya sémam 5.029.07

7. God-in-Will, a friendly Flame, made ready for his friend three hundred
mighty bulls of the vastness; God-in-Mind drank from the three lakes of
man all together the Wine pressed out by him, that he might slay the
Enfolder.

Interpretation:

“Agni, the Divine Will, thus has prepared for Him the power, as the friend does for
a friend, and with his creative sacrificial will, kratva, he cooked for him the three
hundred mighty vastnesses (buffalos).

He also drank three lakes of Soma, to kill the Vritra, which was pressed out for
him by Manu.”

Vocabulary:
tuya, mfn. (1. tu) strong RV. x, 28 , 3; (am) ind. quick , iii-viii , x; n. water Naigh.
i, 12.
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tri yac chata mahisanam agho mas tri sramsi maghéva somiyapah
karam na visve ahuvanta deva bharam indraya yad ahim jaghana 5.029.08

8. When the Lord of the plenitude had devoured the flesh of the three
hundred vastnesses, when he had drunk up the three lakes of the
immortalizing wine, then all the gods called to the Doer of works, the
Bringer of substance for the God-in-Mind so that he slew the Python.

Interpretation:

> Volume: 10 [SABCL] (The Secret of the Veda), Page: 301



»,And when the Lord of Plenitudes devoured impure flesh of all the vastness here
of the three hundred buffalos [prepared for him by Agni], and drank three lakes of
[Soma pressed by people], having killed Ahi, He was invoked by All-Gods as the
Doer, the Bringer of substance for Indra.”

It is as if Indra is the a receiver and the giver at the same time. He becomes a
giver after conquering Ahi. First he is given the Soma and the Three hundred
vastnesses of our being, which are cooked for him by Agni, and then after
conquering the Narrowness of our Being He becomes himself a giver of all to
himself. He becomes the Lord of this Creation: Ishvara.

Vocabulary:
agha, mfn. bad , dangerous RV. sinful , impure BhP.; m. N. of an Asura BhP.; n.

evil , mishap RV. AV.
mas, n., flesh, meat RV.
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9. When Ushana, soul of desire and thou together sped to thy home, O God-
in-Mind, borne by forceful and speeding swiftnesses, conquering here thou
didst go in one chariot with Kutsa, the embracer of knowledge and with the
gods; thou didst conquer the Strength that destroys.

Interpretation:

“‘When you, O Indra, and Ushanas went home by the swift horses, You, being
conqueror here went in one chariot with Kutsa and the Gods, for you have
already conquered Shushna.”

Kutsa is the charioteer of Indra, their relations are often compared those of
Arjuna and Krishna in Mahabharata.

Sri Aurobindo translates Susna as ‘the Strengths that destroys’, from $us, to dry
up, to destroy. So, Indra conquered Susna, who has appeared after the death of
Vrtra, and who has attacked Kutsa. He is mentioned together going home in one
chariot with the All-gods and Kutsa, the human soul who he thus protected,
destroying the Destroyer.

Vocabulary:
uSanas, m. N. of an ancient sage with the patronymic Kavya, RV. AV. iv , 29 , 6

KauS. (in later times identified with Sukra, the teacher of the Asuras, who
presides over the planet Venus); N. of the planet Venus MBh. Yaji. Paficat.
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10. One wheel of the illumining Sun thou hadst smitten away for the embracer
of knowledge, the other thou madest to move forward towards the
supreme good. Thou hast crushed with thy stroke the mouthless Dividers
who mar our self-expression, thou hast cloven them asunder in the gated
city.

Interpretation:

“You thus removed one disc of Sun [for us to see], the other one you made move
freely for Kutsa!

You broke asunder with your killing weapon the noseless dasyus, who mar our
self-expression, in the gates of our city.”

The imagery of the Sun and the discs of the Sun which have to be removed for
us to see, [tat tvam plsann apavrnu satyadharmaya drstaye (ISaUp); or rtena
rtam apihitam dhruvam vam RV 5.62.1) is a often used symbol in the Veda.

The symbolism of the dynamic truth, rtam. The rays of light descent from the
Sun and then they follow the Sun.

Let us look into how Sun has created in the lower hemisphere his own form
supporting thus both the darkness with his rays from one side and the light with
his other form of shining stuff, ruSad asya pajah from another in the hymn of
Kutsa Angirasa:

RV. 1.115, rsi: kutsa angirasah, devata: surya, chandah: tristup
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RV 1.50
rsi: praskanva kanva; devata: strya (11-13 rogaghna upanisad);
chanda: gayatri, 10-13 anustup
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RV 5.63

rsi: arcanana atreya; devata: mitravaruna; chandah: jagati
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RV 1.35
rsi: hiranyastupa angirasa; devata: 1st pada agni, 2nd pada mitravaruna, 3rd pada ratri, 4th pada
savita, 2-11 savita; chanda: tristup, 1,9 jagati
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Vocabulary:

mr cl. 6. P. (Dhattup. xxviii , 41) mrnati, to crush, smash, slay, kill RV. AV. to
thread, winnow SBr.

vadha, m. one who Kkills, a slayer, vanquisher, destroyer RV. VS. TS. SBr.; a
deadly weapon (esp. Indra's thunderbolt) RV. AitBr.; the act of striking or Killing ,
slaughter , murder , death , destruction RV. &c. &c.
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11. The affirmations of the Manifester of Light increased thee and thou madest
subject to the Son of Knowledge the demon of the evil satisfactions; the
Extender in the straightness made thee his comrade, - thou didst perfect
his ripenesses and thou drankest of his delight.

Interpretation:

“The affirmations of the Manifestation of Light strengthened Thee, subjecting
Pipru, the demon of evil satisfactions to Man of Sacrifice, who seeks for
Knowledge!

The one who grows sincere here approached Thee for thy friendship, for you to
prepare his ripenesses and drink of his delight!”

It is a beautiful description of the Light growing in Manifestation. Every affirmation
of it strengthens the Lord of the Divine Mind, who is subjecting the Demon of evil
satisfactions to the Man of the Sacrifice, who is seeking for Knowledge and the
increase of light. It is after the man becomes free from the subjection to the evil
satisfactions (selfish satisfactions) that he is fully ready to surrender his being to
the ripening by Indra, who thus will prepare his ripenesses and drink of his delight
increasing Light in him. Every time he partakes of his delight, drinks of his Soma,
he increases in him Knowledge.

Vocabulary:
pakti, f. cooking , preparing food Mn. ix , 11; (anna-p-) food or any dish of cooked

food RV. VS.

rjiSvan, @ m. N. of a king (protected by Indra) RV.

sakhya, n. friendship , intimacy with , relation to, fellowship, community RV. &c.
&c.
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navagvasah sutasomasa indram dasagvaso abhi arcanti arkaih
gavyam cid drvam apidhanavantam tam cin narah $asamana apa vran 5.029.12

12. They of the nine radiances when they have pressed out the Wine and they
of the ten illumined in them God-in-Mind by their hymnings; they
accomplish the work, they uncover even that vastness of the Light over
which there is a lid.

Interpretation:
“It is thus the Navagvas and Dashagvas, who have pressed out their Soma for
Indra, flamed up by the flames of Knowledge.
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Even the upper regions of Light, which are covered® the hero-souls have
uncovered, they who are the workers accomplished here the Sacrifice, narah
SaSamanah.”

“They uncover even that vastness of the Light over which there is a lid.” — this
clearly indicates the Supramental realms beyond the lid of the Sun. The creation
of the lid of the Sun was depicted in RV several times, for instance:

tan mitrasya vérunasyébhicék§e stiryo rapam krnute dyor upasthe
anantam anyad rusad asya pajah krsnam anyad dharitah sam bharanti 1.115.05

“To see That of Mitra and of Varuna the Sun makes [out of] himself a form in the lap
of Heaven.

Infinite is his power shining on the one hand and dark on the other, which his
powers-horses bear fully.”’

Vocabulary:

apidhanavat, mfn. ‘having a cover’, concealed RV. v , 29 , 12.

Sam, 4. P. (Dhaltup. xxvi, 92) to toil at, fatigue or exert one's self (esp. in
performing ritual acts) RV. TBr.; to prepare , arrange VS.; to become tired , finish,
stop, come to an end, rest, be quiet or calm or satisfied or contented TS., SBr.
&c.
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katho nu te pari carani vidvan viriya maghavan ya cakartha
ya co ni navya krnavah $avistha préd u ta te vidathesu bravama 5.029.13

13.How shall | with knowledge serve the mightinesses that thou hast done, O
Lord of plenitude? Yea, and these new works also that thou wouldst do, O
brilliant Strength, we would bring out by speech in the coming to us of the
knowledge.

Interpretation:
“‘How can | serve (approach) You, knowing all the heroic deeds that you have
done?..., and all the new works that You shall do, O Brilliant Power, what we by
Word should here thus express in our Sacrificial Gatherings in search of
Knowledge?”

% Or, ‘hidden by the golden lid’, hirynmayena patrena satyasya’pihitam mukham I8Up 15
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eta visva cakrvan indra bhiiri aparito janisa viriyena
ya cin nu vajrin krnavo dadhrsvan na te varta tavisya asti tasyah 5.029.14

14.All these many things thou hast done, O Lord-in-Mind, and even in thy
birth wast unassailable in thy puissance; and now the deeds thou wouldst
do in thy violence, O hurler of the thunder-flash, there is none that shall
prevent, nor any hedger-in of that energy.

Interpretation:

“These all you've done, O Indra, unsurpassable by any force in your birth, the
deeds you have dared, O Lord of Thunderbolt, you have done, there is none who
could turn you away from the Power!”

“All you have done, and dared you should do! For you are unstoppable, O Indra,
in your violent birth! O Thunder-God, you are the Courage, none is here to
prevent or challenge (redirect) your Strength.”

Vocabulary:
vartr, one who keeps back or wards off , expeller (with gen.) RV.

tavisl, f. power, strength, violence, courage (also pl. ; instr. ind. “powerfully,
violently') RV. a heavenly virgin ("" N. of a daughter of Indra ™ L.) ib.;
tavisya f. violence RV. ix , 70 , 7.
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indra brahma krjyéméné jusasya ya te éavist_ha naviya akarma
vastreva bhadra sukrta vasiyld ratham na dhirah suapa ataksam 5.029.15

15.0 Power-in-Mind, cleave to these thoughts of my soul even while | shape
them into form, they are the new thoughts that we have shaped for thee, O
thou flashing Force: |, desiring substance, accomplished in thought,
perfected in works, have fashioned them for thee as happy robes well
made and as a chariot.



Appendix
Translation into Russian by Elezarenkova:

1 Tpun (KepTBEHHbIX MecTa OXxpaHdeT) ApbaMaH MNpu MNOYUTAHUM
4YenoBEKOM.

Tpu cBeTnbIX HEGECHBIX NPOCTPAHCTBA OXPAHAT (AOUTbLN).

BocneBatoT T€69 MapyTbl, YNCTbIE NOMbICIIAMMW.

Tbl, 0 HOpa, - X MyapbIn pULLIN.

2 Korga MapyTbl 3anenu B 4eCTb 3TOro Bo3by>KAEHHOro
MHApbl, HaNMBLLErocsi BbIXKaToro (Combl),

OH B3san cebe oybuHy, korga yéusan gpakoHa.

OH BbINYCTWN tOHBbIE BOAbI ANg Oera.

3 O TBOpPALWME MONUTBY MapyTbl, 1 3TOro Moero

MpekpacHo BbkaTOro combl HApa OOMKEH UCNUTL:

Beab MMeHHO 3TO XepTBEeHHOEe BO3NMsiHME HaLumo KopoB Ans MaHyca.
WHapa yéun gpakoHa, BbiNnUB 3TO (BO3NUSIHME).

4 3aTeM OH yKpenun gBa Mvpa nogansiue Apyr oT gpyra.
XOTS 1 CKpbIBarcs OH, HO BCe e NoBepr 3Bepsi B yxac.
MmoTtaTtens, dblipkatowero [aHaBy

WHppa 3arnaTbiBaloLWwWmin oTpasun n cpasun.

5 TyT c roTOBHOCTLI0, O LWeapbin, Bce 6orm

Mepepanu Tebe HaNMTOK COMbI,

Korga Tbl caenan Tak, 4to netsawme kobbinuubl Cypbu,
Haxopswuneca Bnepegm, okasanucb nosagn Jtalun.

6 Korga oeBAHOCTO U OeBATL KOreL, ero

Lenpbin cpasy pasmosxun gyonHom,

MapyTbl cTanun Ha mecTe BocrnesaTb VHapy.
Peubto B popme TpuwiTybxa oH wTypmoBan Hebo.

7 Opyr-Ariu 6bICTpO cBapun apyry

Mo ero xxenaHuto Tpu KoTNa OynBONOB.

[ns yéuinctea Bputpbl MIHgpa Bbinvn

Y MaHyca BbhXaToro comy - Tpu o3epa cpasy.

8 Korga oH, weapblin, cbenn MAco TpexcoT 6ynBoros

(M) BbINMA Tpy 03epa, NOMHbIX COMbI,

CnosHo nobegHbIn knud, Bce 6orn npoBo3srnacunmn Jobbivy
MHape, nocrne Toro kak oH youn gpakoHa.

9 Korga YwaHac (4 Tbl) OTNpaBunncb BABOEM LOMOW
Ha cunbHbIX ObICTPbIX KOHSIX, 0 MHApa,

16
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Tbl oTNpasuncs, NoKopuUTenb, Ha OAHOW KoNecHuue
C Kytcon, c 6oramu. Tel xe nokopun LLyuiHy.

10 Tl copBan 0gHO KONECco ComHLua.

17

Pagu KyTcbl Tbl NnpegocTaBmn cBoGOAHbIN NyTb AN ABWXEHUS apyroro (koneca).

Be3poTbix gacklo Tbl pasbun CMePTHLIM OPYXKUEM.
B apyroe mecTo Tbl CGpPOCUN 3N0PEYMBbLIX.

11 Tebsa ycununun BocxeaneHus FaypmBuTu.
Tel otgan lNunpy Bo BnacTts BangaTxuHebl.
PupxuwsaH pacnonoxun 1ebs k gpyxoe,
Baps kywaHbs. Tbl BbINWUMA €ro cOMy.

12 HaBarBa, [lawarsa, BbbkaB cCoOMy,

BocnesatoT NHaOpy necHoneHusMu.

3aroH ¢ KopoBamu - XOTb OH K Obln 3anepT -

Ero Bce-Taku OTKpbIIM MY>XW, NOTPYAUBLLKCH (BO Bpems obpsaaa).

13 Kak 66l nocnyxutb Tebe Tenepb MHe,

3HaroLLemMy NoABUNK, KOTOPbIE Thl COBEPLUUN, O Wweapbin?

A Te HOBble JesiHUSA, KOTopble Thbl eLle COBEPLUMLLb, O CUMbHENLIUN, -
X Mbl NpoBO3rnacMm Ha TBOUX XXEPTBEHHbIX pa3gadax.

14 Tbl, COBEPLUMBLLUNIN BCE 3TN MHOIOYUCIIEHHbIE (OesHus), o MHapa,

C poxaeHus HenpeB30oNOEeHHbIN MY>XEeCTBOM,

M Te, koTopble cenyac Tbl [OEP3HOBEHHO COOMpaewbCca COBEPLUNTD,
rpomoBepxeL, -

Tbl He BCTpeyaeLlb (HMKOro), CnoCOOHOro OTBPaTUTbL 3Ty TBOK CUITY.

15 O NHapa, Bo3pagymnca cnaraemMblM MOMUTBAM,

TeMm, KOTOpble Mbl BHOBb CITOXWUITU, O CUNbHENLINKA!

Kak npekpacHble, XOpoLlO cAenaHHble Hapsabl, S, Xaxaywmn 6oratcTs,
MckycHO nsrotoBun (Ux), Kak yMmenbli MacTep - KONeCHULY.
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